Wisdom has been conceptualized as: (1) 
ple conduits or (2) a constellation of personal attributes reflecting a high degree of cognitive, affective, and behavioral maturity that allows for an unusual degree of sensitivity, broad-mindedness, and concern for humanity. Using either conceptu alization, wisdom research shows that it is a rare achievement, most often evolving from unusual life experiences that foster introspection, reflection on the human condition, and counseling others. Openness to experience is the most frequent predictor of wisdom. Wise people are also found to think more dialectical ly, ex hibit generativity and compassionate concern for others, and accept life's limita tions. Wise people show less despair and less dissatisfaction by grappling with existential issues and finding purpose and meaning in adverse experiences.
Throughout history, wisdom has been defined as excellent judgment about human affairs. However, the designation "human affairs" has assumed a myriad of forms, including the existential realm and man agement of practical, everyday affairs. It is difficult to conceive of an ab solute definition of wisdom. Indeed, there has been a proliferation of psychological models of wisdom, each with its own perspective (e.g., see Sternberg, 1990) . In these models, the functions of wisdom have varied from individual contemplation to judgments and prob lem-solving to the ability to guide and counsel others. Some Kramer, 1W0; Labouvie-Vief, 1990; Pascual-Leone, 1990 ); however, some models derive their suppositions from the information processing theory (e.g., Dittmann-Kohli & or the philosophical literature on wis dom (Clayton, 1982; Moody, 1983; Taranto, 1W) .
Why is a mode of thinking predicated on uncertainty, change, and contradiction believed to be important to wise judgment? One reason is that human dilemmas are complex, often subjective, and constantly changing. Moreover, the most important emotional and existential di lemmas in life often do not lend themselves to linear, rational modes of thinking. They may require alternative modes of representation, such as imagery, art, metaphor, and non-linear "logic." Moreover, wisdom is a vehicle for handling the increasing complexity of evolving social struc tures in an increasingly global world. Staudinger (1996) (Staudinger, 1996, pp. (Clayton & Birren, 1980) to six (Holliday & Chandler, 1986; Sternberg, 1985) (Birren & Fisher, 1990;  Kramer, 1990; Labouvie-Vief, 1990; Orwoll & Perlmutter, 1990; Pascual-Leone, 1990 ). Kramer (1990) and Orwoll and Perlmutter (1990) A fundamental assumption of the "Max Planck" model is that wisdom reflects a pragmatic, crystallized form of intelligence that is selectively maintained in one's later years. They posit a dual-process, "selective compensation with optimization" model of aging intelligence that dis tinguishes between the "hardware" and "software" of intelligence (Dittmann-Kohli & (Achenbach & Orwoll, 1941) .
One outcome of such advanced development is transcendence (Orwoll & Perlmutter, 1990) , where the individual moves from self to more collective and universal concerns. In this perspective, of the limits of the self as a knower and problem solver are recognized (see also Meacham, 1990; Taranto, 1989 (Baltes & Smith, 1990 (Smith, Staudinger, & Baltes, 1994) and a life re view task (Staudinger, Smith, & Baltes, 1992 (Staudinger, 1996) .
5. Average wisdom-related performance of wise nominees exceeds that of the clinical psychologists (Staudinger, 1996 Lyster (1996) (Lyster, 1996, p. 159) Similarly, Bacelar (1998) involved awareness of the limitation of the self when attempting to di rect others and a restructuring of old assumptions regarding responsi bility" (Lyster, 1996, p. 126 (Lofsness, 1994; Rosel, 1988) . Ardelt (1997) Ardelt (1997) found that wisdom is the best predictor of life satisfaction in both women and men, and that wisdom counteracts a negative influ ence of age on life satisfaction (i.e., when wisdom is entered into the analysis, the negative relationship between age and life satisfaction loses its significance).
Wisdom predicts life satisfaction better than objective life conditions, including physical health, mirroring Bacelar's (1998) and Lyster's (1996) (Wink & Helson, 1997, p. 6) . Wink and Helson (1997) Wink and Helson's (1997) study sug gests the very real possibility that more than one kind of wisdom exists, with distinct developmental antecedents.
Because of its inherent subjectivity, wisdom also might be seen as em bodied in relationships rather than manifested intrapsychically. It might reside in the "eye of the beholder" and, hence, defy attempts at absolute definition and measurement. Supporting this contention, Lyster (1996) found a relationship between the various scores of nominators and nom- 
